|. Distributions 


There is a distribution of points between x and y, that enable one to study a contradiction or history. It is 
the determinate absence of a determinate structure, that allocates a place for an intervention. The points 
between x and y, are couplets of place and force, and their determination as a variable (x) in a collision 
with another variable (y), such that their union, constitutes a x.y such that there is a product of forces, or 
development of a process, in a de-formed no-rule. 


Take a man (x) and take a woman (y), their separation is a non-union, and their union is a product, of 
sexuation. In a another example, take a figure of the worker (x) and another worker (y), and their union is 
a product, or an additive axiom, that is properly a x.y, such that there is a crossing of the subject. It is as if 
workers in General Motors and workers in Renault, are united in the worker level, of the two places (X and 
Y), such that the members are united in a catapult of a will of the people. 


These topoi, of unions and distribution of points, and their membership as the variables, and their 
structural sites as their mere designation, in favour of x, y - n, members and X, Y, - N places, all of which 
turn into a topoi-arrows of relays of information and structures of displacement, and encounters, in a 
distribution of groups, and members, all of which are signs. 


Il. Structure of distributions 


Take signs, they indicate other signs. There are a group of signs indicating another group of signs. There is 
a series of signs and machines, all of which are grasped in language. There is a lingusitic definition of a 
sign, hard-wired into existence and forms of life. A group of signs in a place, a workers’ factory site, collect 
and point to a group of signs in the central plaza, where a few workers collect to study a recession. There 
is a multiplicity of signs, in the economy, all of which is the buying and selling of signs. Take the 24x7, it is 
a sign, it indicates towards other signs, like that of applications on the phone, and there are grouped signs 
such as the cutting edge markets of gaming stores. All of these signs and groups of signs indicate the 
working of the economy. It is signs pointing to signs, grouped under names, and images and concepts, and 
there are other signs pointing to other signs, all of which are structured in an actual process, of signs and 
machines. This implies take a sign and relate it to aesthetic structures of signs, and understand their sign- 
formations, and semio-capital. 


Ill. Unicity 


There is a unique function or operator, that organises the distribution of signs and machines. It is a 
symbolic, imaginary and real, unicity. It is to organise a theory of signs. It is to pass this theory into an 
organisation of the unique functor. There is a general side, to organising a multiple, there is unique side to 
organising a multiple as well. Take a performance center, in it there exists general organisations of theatre 
or cinema, and unique organisations of the same. In this division, comparable to Foucault's distinction 
between regimes and truth, there is a distinction between orders and singularity. Therefore the general 
divisions in the performance center is functored in the direction of art, in unique operators. This singularity 
is the domain of event and evanescence. 


IV. Generic histories 


In the period 1990 - 2000, there is a structure of global capitalism. In this there is a study of contradictions 
(x {X}) and (y{Y}), and their unions upto an (n{n}), all of which are is a function of ontology. And there 
are these class struggles, in line with a semio-capital. There is a grouped ontology, all of which in de- 
collisions, constitute a class struggle and a existential operator of uniqueness, all of which is post- 
structural ontology. 


It is grouped functions and unicity, all of capitalism can be grasped as grouped functions and unicity in 
capital and in resistance as a parallax. 


Group - functions - topoi and ontology - (n) Positions - unicity. 


Through the filter of unicity exists both capital and resistance. There in this period an organisation of time 
and disciplines, of defeat and resistance, of dispositifs and structures of power relations, and their 
transposition into capital's Other, and the structure and Other, is related to the organisation of resistance, 
as if it were, the site of replacement. This organises, a dual structure of what Moishe Postone called, 
categories. 


Two sided categories of economic structure and politics, where both operate in dialectically reversed ways 
between capital (groups-functored-topoi- signs- unicity) and politics (grouped-topoi-real signs-unicity). 


If you unfold contemporary capital in this mode, there is a group of capitals, (circles) and group of workers 
(separation), both of which organise a unicity where they combine. 


V. Saussure and linguistics 


There is a sign, it is in a network of signs. They are related not as postive terms, but as differential. The 
sign exists in a difference with another sign. This implies a differential complexity of signs. Then there is 
the differential between signifier and signified. There is a signifier in differential relation, and a signified 
that is an effect of the chain of signifiers in Lacan. This implies a linguistic body of signs, that are 
embedded in capital, as in life. Therefore there is a signifiying order of capital, named semio-capital. This 
has signifiers with an effect of signified, because there is a material. 


The signified is economy, and the signifier is semes. This fraction in Lacan, of base and superstructure, is 
linked by the operation of subjectivity. Therefore there is signs and machines, and the production of 
subjectivity. However there can be a network of signs, and machines, all of which produce a communist 
subjectivity in interaction with the groups, circles and signs of capital, such that the base of the economic 
and the superstructure of signs, are decoupled by subjectivity, which orders a logic of sense. 


There is subjectivity of modern and globalized existence, this is the supplement of signs and machines, it 
is a subjectivity that determines the communist ontology, as combined in capital with unique functions. 


Therefore singularity and unicity is the contemporary answer to the problems of semes-economy, and is 
the effect of subjectivity, in organising a singular communism. Communist ontology, is as bracketed as 
groups. It is a group of circles, and a group of capitals, and a group of workers in groups of factories, with 
groups of immaterial workers, as grouped in a sequence. These groups, are then bounded, and unfolded in 
direct class struggle. 


There is the signs and machines of communism, all based on the ethical premise of equality, and unicity. 
The unique functor of communist ontology is ethics of signs. 


VI. Generic histories 


There are displacements and effects of histories, and their class struggle. There is a designation in being- 
there, and in being and existence, there is a displacement of class struggle, into unicity, or univocity. 
There is a determination of generic class struggle in the dimension of the real, and its displacements. 
Displacement is an ongoing process, it is as well, a artistic process. In a recognition of the fact, there is a 
tendency towards displacement and subtraction. This history, grasps the populists and the communist 
ontology, as a hard problem of displacement, destruction, imagination and genericity. 


There is repetition in history. It is the problem of displacement. There is singular histories, it is a problem 
of esplace, and its vissicitudes. There is the problem of antagonism, and its determination as central to a 
history. Three terms, repetition, singularity and central antagonisms. These problematics, are linked to 
displaced histories, singular displacements and central antagonisms and their direct staging. 


Grasp three structures - displacement - positive and negative - the dynamic of history in these terms, and 
the systematic Other-direction, in history, and its displacement into central and peripheral antagonisms. 
The social substance is split by antagonisms, it is to be ablve to draw a line of demarcation. 


VII. Generic productions and circulations 


If one term for a lexicon of history is displacement. The other is production. There is a production of 
expansive fields of control of capital, there is the production of power relations, there is the production 
crises and effects of production processes. There is a production process, there is its productivity, there is 
a production problems and its circulation effect. There is the problem of production in relation to 
productions of class struggle, production of subjectivities, and production of reproduction of systematic 
scopes. 


The production of forms of life, and production as central dynamic of the economic and social structures, 
such that production of things, and subjectivities, are bound up in the production of capital and spirals of 
capital, till production and its circulation process, all define the economic structure and its visscisitudes. 


Production and circulation, creates the constitution of a thing. Production is power and relations of power, 
along with circulation and its nodes of circulations. Therefore to read the Sausserean side of production is 
to grasp nodes of circulation completing the production process. It is to grasp the nomadology of capital, 
its rhizomatic structure. 


Rhizomes is the adequate definition of the production process. It is linked to a infinite numbers of 
circulation rhizomes, and production rhizomes, these are rhizomatic in that there are elements and nodes, 
and nomadologies of capital, commodities and tastes, and circulation. There is a number of semes. 


VIII. Summation 


There are three tropes in generic historeis - signs and machines embedded in the economic structure, and 
displacement of contradictions or its displacement into class struggle proper, and production and 
circulation qua rhizomes. These three arrangements, are properly a mediation of each other. Take signs, 
study their relation to production and circulation qua rhizomes, and then grasp their unicity and univocity 
in displacements that are positive and negative depending on the class struggle. 


IX. Structure 1 and 2. 


There is a generic process of workers axiomatised into capital, and its production, and its circulation, with 
financial rhizomes and signs bought and sold, and groups of signs and machines, and groups of capitals 
and circles. There is this in a distribution of signs. There is collection of signs and machines, and semio- 
capital. It is the recent economic global structure. There is exchange-ratio signs, among other signs. 


There is this structure 1. That encapsulates the worker and immaterial worker, world, and is intersected in 
unicity. This structure 1 and this structure 2, are part of the same world (1.2) and there is a rhizomatic 
world structure, and this cotyledon capital, is the surface of soceity and depth of society, all part of a 
software dot.com structure. 


Structure 1 and 2, as product 1.2, is then a number of (n.{n}) that order a structure 2 world, as 
replacement. This revolutionary replacement, is however hard to come by, in a displacement. It is simply 
the same structure with a difference. The function of difference is unicity. Take a corporation and replace it 
with a singular corporation, which is owned in the buying and selling of signs by a communist venture 


group. 


X. Other Structures, 1 and 3. 


There is a structure 1 from depth to surface, of a cotelydon capital, that orders a software world and 
dot.com economic structure, in rhizomatic sign distributions. This is replaced either by structure 2, 
(singular communism), or by n.structures, or structure 3, that organises their replacement by mediations, 
and workers n(n). That is the n. number of workers in N. number for places, all of which are arranged 
workers in a cylce of protests and cross-pollination of the cotyledon capital, in the direction of a WORKERS' 
situationism. 


XI. Generic instances in history 


Take the generic structure of Cultural Revolution in China. It is the organisation of signs and class struggle. 
There is the Great Leap Forward that based itself on agrarian communes and new type of production 
dynamics in the urban sector, with a protectionist foreign exchange. This reduced the total dynamic into a 
stagnation and crisis of production linked to a global crisis in Capital. There is however then a cultural 
revolution. In this period there is a Shanghai Commune in the urban side, and collectivisation in the 
peasant side. As a generic economy, it is the organisation of a unique dynamic, cultural revolution, to 
organise a unique economic plan, on the side of political struggles determining the dynamic, without a 
beureaucratic network of power relations between state ownership and people's ownership. 


What is its generic structure? A - generic production (here a cultural dynamic), B - generic ownership (here 
people's participation and effective control), C - generic economic plan (here a unity of the people, a 
movement of the people and people's power in deciding the plan towards communism replacing 
bureacracy). 


We can study what Zizek names the problem of horizontalism, within the scope of the displacement in 
China in the 1970s, the problematic can be displaced into communist ontological horizons, very easily. The 
same repetition, with a difference of unicity, comparable to people's participation, deflected into effective 
command of unique function. 


XII. Univocity 


Generic graphs of the real process, can shift to univocity and nature, being and existence, in a unique 
function of the grouped captials, into a cotyledon novelty. There is a translation of capital into a singular 
economic planning. It is alot like the process of translation, where signs are replaced by signs according to 
culture. There is a transposition of signs possible as well. It is the transverse of signs into real signs. In this 
process there is a structural shift from one discourse (social link) to another, in the sense of a logic of 
sense, or in the sense of another discourse of communism. 


Univocity, is a problematic that replaces the structure of capital for a different type of abstraction, a 
qualitative abstraction and speculative forms, that are in terms of a progression in the economic form and 
there is a more advanced, or distinct group of capitals replaced by singularities. 


XIII. Generic structures and mode of production 


In generic graph, there is history in the mode of production and social formation, which organise a base 
and superstructure, and there are relations and forces of production, where technology is linked to capital 
and its circuits of exchange. There is here a linguistic interpretation of modes of production, in terms of 
signs. Therefore multiplicities as a mode of production. There are an infinite number of multiplicities, a 
mode of production is a multiple. Take newspapers, games and cigarettes. Each is a mode of production, 
with a specific labour, and a specific group of linguistic signs. Their re-direction or cross-pollination in a 
cotelydon capital, is the organisation of another mode of production. 


A mode of production, qua multiple and multiplcity, is a specific organisation of time, language, rates, 
dynamics and cultures of capital or of modes of production. Therefore the creativity taken from May 68 
Paris, was the organisation of a horizontal and artistic capitalism. All that is left according to Hardt and 
Negri, is the throwing off of the husk of capital-ownership. Perhaps this is true. 


In generic graphs, a mode of production, a firm and clientele, and a universe of firms, are what is the 
production, planning and consumption circuits of exchange as rhizomatic distributions of financial flows. 
Therefore its replacement is a organisation of another multiplicity. There must be a ontological workers’ 
economic structure. It is the organisation of a consistency. It must organise a singularity, that is self-equal. 


XIV. Multiplicities 


One definition of multiplicities is connectivities and multiples of series in Sartre, being organised along a 
series of series of structures within structures, as connectivities and classes and groups and circles. In this 
place we must organise another cross-pollinated cotelydon series. 


It introduces a situationism, in some groups and this is the organisation of a parellism to the order of 
things. There is a cultural variant of capitalism, and its multiplicities. Including another definition of 
multiplicities as Arab discourse, or discussions and conversations and gatherings, in cafes and in 
cinematheques, of a Marxist multiplicity or consciousness linked to language and discourse. This x - y - Z - 
n process is a generic reading of work-place and culture, as partially mediated by communism. 


Speculative or singular forms of signs are communist singulars. Then group praxes in singular 
constellations are also in the total inter-constellated reciprocal communities in Kant and Sartre and 
Deleuze. 


Discourse (social link) changes to another discourse (communism) and its chain of equivalences, or its re- 
direction of rhizomes. 


XV. Equivalence 


There is a number of terms in communist slogans - Time for revolution, structures are walking, anti- 
imperialism, anti-capitalism, equality and liberty egalibertie. These are structures, and are discourses, and 
carry with them a chain of equivalances, or points-de-capiton or what Badiou and Zizek name worlds. 
There is a worldless capital, and as it is composed of worlds by communism, its discourse changes the 
equivalents, points, signifying differences and object a, and transcendental object x, and their mediations 
to firms and universe of firms, in its replacement qua logic. Take egalibertie as an economic notion, or 
signifier. It must simply re-structure the firm universe, into a liberal place with equality in its constitution, 
determination and form. There must be a world of capitals which changes into a different monadology, or a 
distinct group or a equivalence, discursive structure of signs and machines, that order another logic of 
equality albeit with the liberties. It must order a succession into a chain of signifiers and underlying 
fantasies and ideology in the Zizekian-Lacanian sense, re-strucuted as unique functors all of which turn it 
into a unicity and a group of equality in logic. 


Take Microsoft or Apple, and re-structure its cotelydon capital, into a plant that cross-pollinates, into a 
situationism. That is the eventual destination. As a replacement axiom, it calls for a restructuring of 
rhizomatic flows, towards workers and intellectuals, in a monadology. The replacement of Microsoft into a 
distinct group, is to throw off the husk and order a mediation to its ownership function in line with a 
singular group that manages its national level. This distinct group or choice-set, is a group that mediates a 
rhizome, either directly or in-directly, and therefore there is a mediation much like in the Yakuza papers, 
the film Battles with Honour or Humanity, commences with a group of gangs, in constant warfare and 
street fights, and mediating actors between the groups. This can well have been a workers' film, or a film 
on class struggle. 


XVI. General equivalent 


As Arrighi points out there is in capitalism, a corporate financial hegemon, that operates literally in the 
logic of M - C - M or Money - Commodities - Money. It is taking trade-networks and commodities and re- 
structuring it into a monetary financial cycle, that begins with an investment, takes a trade-network of 
commodities and circulation of it gives more money to the firm and money then restarts its function. This 


monetary capital, or financial flow, is in Arrighi strucutred as a cycle of capitals. This general equivalent 
money, operates on the basis of this logic in capital as Marx wrote of. All it takes is a shift in 
perspective,from this Master-slave dialectic, where commodity begins as master and then the total 
process is re-totalised in favour of money becoming the Master. This C - M - C ( or what Karatani calls C - 
M, at the buyers position of consumers) and its conversion into M - C - M (or what Karatani calls M - C, as 
the seller's position of capital) is the production and circulation general equivalent money structure. All it 
takes is this shifting perspecting, of buyers and sellers, to change into a autonomist logic. 


There must be a general equivalent logic distinct from the capitalist logic, which is not the abolition of 
money as anarchists thought, but just its shift towards use-value in its circulating and production logic. 
Which is another way of saying a distinct rhizomatic distribution of signs, and groups associated with this 
rhizomatic flow. 


Therefore what Karatani argues is that this general equivalent form, of C - M to M- C, must shift to the 
consumer's axis or the circulation node, or nomadology, in where the consumer decides in this 
assymmetric relation. The first relation must replace the second relation, in a transposition, or transverse. 
Therefore the correct formula according to him, is that C - M, the ontic act of money, replaces its 
ontological drive as M - C. And therefore what must happen, is that this C - M, use-value, must functor the 
M - C, in a transposition or transverse. Such that C - M, ontic, is transposed with a co-operative form of M - 
C in the firm's side of operation. As opposed to the re-investment of profit-seeking capital, that dynamises 
society in capital in general as a dynamic of expansion and concentration. In its replacement a logic of 
general equivalent of transposed interests of workers, consumers and capitals, as not-capital but co- 
operative logics. 


XVII. Relation to ontology 


The episteme and ontology of this relation, is finally based on general and case variations, that | 
mentioned in A Draft Between Aleatory and Dialectical Materialism. It is also an ontological function, and a 
logic of sense in the operator of unicity or uniqueness. 


The logic of case is the nominalist position on worker-singulars, artist-singulars and cases of capital in 
singulars, and the logic of general is capital in general, workers in general, and class struggle in general. 
Then their progression and regression in Wittgenstein, and their variations in Heidegger. This is finally 
ontology and episteme, of organising the multitude in Negri and Hardt. It is preferable that we grasp their 
unity with ontology, or the bracketed question of logic and retroaction, such that there is a retroacted form 
of appearance of firms and capitals, into a new economic structure, much like Mao went for The Great 
Leap Forward, and this dialectical movement from politics to economy and back, is the organisation of a 
new logic of the economic structure, and its pure politics. Zizek names this the parallax, or the dialectic 
from substance to subject, a split or antagonism that works between individual (case) and general 
(universal will). What Zizek names is a universal political subject in state power, and worker-case, as split 
into the subject and ontic affairs, that must be deemed ontological in function for the state power, to, by a 
series of mediations, and points, clarified and enabled, communism. 


XVIII. 


